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CHAPTER ONE
A tough mind and a tender heart

Be ye therefore wise as serpents, and
harmless as doves. Matthew 10:16

A French philosopher said, “No man is strong unless he bears
within his character antitheses strongly marked.” The strong
man holds in a living blend strongly marked opposites. Not
ordinarily do men achieve this balance of opposites. The ideal-
ists are not usually realistic, and the realists are not usually
idealistic. The militant are not generally known to be passive,
nor the passive to be militant, Seldom are the humble self-
assertive, or the self-assertive humble. But life at its best is
a creative synthesis of opposites in fruitful harmony. The
philosopher Hegel said that truth is found neither in the thesis
nor the antithesis, but in an emergent synthesis which recon-
ciles the two. o

Jesus recognized the need for blending opposites. He knew
that his disciples would face a difficult and hostile world,
where they would confront the recalcitrance of political offi-
cials and the intransigence of the protectors of the old order.
He knew that they would meet cold and arrogant men whose
hearts had been hardened by the long winter of traditionalism.
So he said to them, “Behold, I send you forth as sheep in the
midst of wolves.” And he gave them a formula for action, “Be
ye therefore wise as serpents, and harmless as doves.” It is
pretty difficult to imagine a single person having, simulta-
neously, the characteristics of the serpent and the dove, but
this is what Jesus expects. We must combine the toughness of
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he softness of the dove, a tough mind and a

Let us consider, first, the need for a tough mind, c_:h&;acterized
by incisive thinking, realistic appraisal, and decisive judgment.
The tough mind is sharp and penetrating, breaking through the
crust of legends and myths and sifting the true from the false.
The tough-minded individual is astute and discerning. He has
a strong, austere quality that makes for firmness of purpose
solidness of commitment.
Who doubts that this toughness of mind is one of man’s
test: needs? Rarely do we find men who willingly engage
ard, solid thinking. There is an almost universal quest for
rers and half-baked solutions. Nothing pains some
more than having to think.
prevalent tendency toward softmindedness is found in
’s unbelievable gullibility. Take our attitude toward adver-
ents. We are so easily led to purchase a product because a
levision or radio advertisement pronounces it better than any
other. Advertisers have long since learned that most people are
fiminded, and they capitalize on this susceptibility with
skillful and effective slogans.

This undue gullibility is also seen in the tendency of many
readers to accept the printed word of the press as final truth.
Few people realize that even our authentic channels of infor-
mation—the press, the platform, and in many instances the
pulpit——do not give us objective and unbiased truth. Few peo-
ple have the toughness of mind to judge critically and to dis-
cern the true from the false, the fact from the fiction. Our
minds are constantly being invaded by legions of half-truths,
prejudices, and false facts. One of the great needs of mankind
is to be lifted above the morass of false propaganda.

Softminded individuals are prone to embrace all kinds of
superstitions. Their minds are constantly invaded by irrational
fears, which range from fear of Friday the thirteenth to fear of
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a black cat crossing one’s path. As the elevator made its upward
climb in one of the large hotels of New York City, I noticed for
the first time that there was no thirteenth floor—floor four-
teen followed floor twelve. On inquiring from the elevator
operator the reason for this omission, he said, “This practice is
followed by most large hotels because of the fear of numerous
people to stay on a thirteenth floor.” Then he added, “The real
foolishness of the fear is to be found in the fact that the four-
teenth floor is actually the thirteenth.” Such-fears leave the
soft mind haggard by day and haunted by night.

The softminded man always fears change. He feels security
in the status quo, and he has an almost morbid fear of the new.
For him, the greatest pain is the pain of a new idea. An elderly
segregationist in the South is reported to have said, “I have
come to see now that desegregation is inevitable. But I pray
God that it will not take place until after I die.” The softminded
person always wants to freeze the moment and hold life in the
gripping yoke of sameness. :

Softmindedness often invades religion. This is why religion
has sometimes rejected new truth with a dogmatic passion.
Through edicts and bulls, inquisitions and excommunications,
the church has attempted to prorogue truth and place an im-
penetrable stone wall in the path of the truth-seeker. The
historical-philological criticism of the Bible is considered by
the softminded as blasphemous, and reason is often looked
upon as the exercise of a corrupt faculty. Softminded persons
have revised the Beatitudes to read, “Blessed are the pure in
ignorance: for they shall see God.”

This has also led to a widespread belief that there is a con-
flict between science and religion. But this is not true. There
may be a conflict between softminded religionists and tough-
minded scientists, but not between science and religion. Their
respective worlds are different and their methods are dissimi-
lar. Science investigates; religion interprets. Science gives man
knowledge which is power; religion gives man wisdom which is
control. Science deals mainly with facts; religion' deals mainly
with values. The two are not rivals, They are complementary.
Science keeps religion from sinking into the valley of crippling



.'paraiyzing obscurantism. Religion prevents
lling into the marsh of obsolete materialism

‘ed to look far to detect the dangers of soft-
“mindedness. Dictators, capitalizing on softmindedness, have
led men to acts of barbarity and terror that are unthinkable in
civilized society. Adolf Hitler realized that softmindedness
was so prevalent among his followers that he said, “I use emo-
tion for the many and reserve reason for the few.” In Mein
‘Kampf he asserted: . . _
By means of shrewd lies, unremittingly repeated, it is possi-
‘make people believe that heaven is hell—and hell,
en; . . . The greater the lie, the more readily will it be
lieved.

ftmindedness is one of the basic causes of race prejudice.
ughminded person always examines the facts before
aches conclusions; in short, he postjudges. The tender-
erson reaches a conclusion before he has examined
st fact; in short, he prejudges and is prejudiced. Race
judice is based on groundless fears, suspicions, and misun-
andings. There are those who are sufficiently soft-
rinded to believe in the superiority of the white race and the
nferiority of the Negro race in spite of the toughminded re-
search of anthropologists who reveal the falsity of such a no-
‘tion. There are softminded persons who argue that racial
segregation should be perpetuated because Negroes lag be-
hind in academic, health, and moral standards. They are not
toughminded enough to realize that lagging standards are the
result of segregation and discrimination. They do not recog-
nize that it is rationally unsound and sociologically untenable
to use the tragic effects of segregation as an argument for its
continuation. Too many politicians in the South recognize
this disease of softmindedness which engulfs their con-
stituency. With insidious zeal, they make inflammatory state-
ments and disseminate distortions and half-truths which
arouse abnormal fears and morbid antipathies within the
minds of uneducated and underprivileged whites, leaving
them so confused that they are led to acts of meanness and
violence which no normal person commits.
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“There is little hope for us until we become toughminded
enough to break loose from the shackles of prejudice, half-
truths, and downright ignorance. The shape of the world today
does not permit us the luxury of softmindedness. A nation or a
civilization that continues to produce softminded men pur-
chases its own spiritual death on an installment plan.
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But we must not stop with the cultivation of a tough mind.
The gospel also demands a tender heart. Toughmindedness
without tenderheartedness is cold and detached, leaving one’s
life in a perpetual winter devoid of the warmth of spring and
the gentle heat of summer, What is mote tragic than to see a
person who has risen to the disciplined heights of toughmind-
edness but has at the same time sunk 1o the passionless depths
of hardheartedness?

The hardhearted person never truly loves. He engages in a
crass utilitarianism which values other people mainly accord-
ing to their usefulness to him. He never experiences the beauty
of friendship, because he is too cold to feel affection for an-
other and is too self-centered to share another’s joy and sorrow.
He is an isolated island. No outpouring of love links him with
the mainland of humanity, E

The hardhearted person lacks the capacity for genuine
compassion. He is unmoved by the pains and afflictions of his
brothers, He passes unfortunate men every day, but he never
really sees them. He gives dollars to a worthwhile charity, but
he gives not of his spirit.

The hardhearted individual never sees people as people, but
rather as mere objects or as impersonal cogs in an ever-turning
wheel. In the vast wheel of indusiry, he sees men as hands.
In the massive wheel of big city life, he sees men as digits in a
multitude. In the deadly wheel of army life, he sees men as
numbers in a regiment. He depersonalizes life.

Jesus frequently illustrated the characteristics of the hard-
hearted. The rich fool was condemned, not because he was not
toughminded, but rather because he was not:tenderhearted.



: mirror in which he saw only himself, and
hrough which he saw other selves. Dives went to
hell, not because he was wealthy, but because he was not ten-
derhearted enough to see Lazarus and because he made no
attempt to bridge the gulf between himself and his brother.

Jesus reminds us that the good life combines the toughness

of the serpent and the tenderness of the dove. To have serpent-
like qualities devoid of dovelike qualities is to be passionless,
mean, and selfish. To have dovelike without serpentlike quali-
ties is to be sentimental, anemic, and aimless. We must com-
bine strongly marked antitheses.
.- We as Negroes must bring together toughmindedness and
nderheartedness, if we are to move creatively toward the goal
freedom and justice. Softminded individuals among us feel
hat the only way to deal with oppression is by adjusting to it.
acquiesce and resign themselves to segregation. They
- to remain oppressed. When Moses led the children of
rael from the slavery of Egypt to the freedom of the Promised
.and, he discovered that slaves do not always welcome their
deliverers. They would rather bear those ills they have, as
Shakespeare pointed out, than flee to others that they know
not of. They prefer the “fleshpots of Egypt” to the ordeals of
emancipation. But this is not the way out. Softminded acquies-
cence is cowardly. My friends, we cannot win the respect of the
white people of the South or elsewhere if we are willing to trade
the future of our children for our personal safety and comfort.
Moreover, we must learn that passively to accept an unjust
system is to cooperate with that system, and thereby to become
a participant in its evil.

And there are hardhearted and bitter individuals among us
who would combat the opponent with physical violence and
corroding hatred. Violence brings only temporary victories;
violence, by creating many more social problems than it solves,
never brings permanent peace. [ am convinced that if we suc-
cumb to the temptation to use violence in our struggle for
freedom, unborn generations will be the recipients of a long
and desolate night of bitterness, and our chief legacy to them
will be a never-ending reign of chaos. A Voice, echoing through
the corridors of time, says to every intemperate Peter, “Put
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up thy sword.” HiStdi"y is cluttered with the wreckage of na-
tions that failed to follow Christ’s command.

III

A third way is open to our quest for freedom, namely, nonvio-
lent resistance, that combines toughmindedness and tender-
heartedness and avoids the complacency and do-nothingness
of the softminded and the violence and bitterness of the hard-
hearted. My belief is that this method must guide our action in
the present crisis in race relations. Through nonviolent resist-
ance we shall be able to oppose the unjust system and at the
same time love the perpetrators of the system. We must work
passionately and unrelentingly for full stature as citizens, but
may it never be said, my friends, that to gain it we used the
inferior methods of falsehood, malice, hate, and violence.

I would not conclude without applying the meaning of the
text to the nature of God. The greatness of our God lies in
the fact that he is both toughminded and tenderhearted. He
has qualities both of austerity and of gentleness. The Bible,
always clear in stressing both attributes of God, expresses his
toughmindedness in his justice and wrath and his tenderheart-
edness in his love and grace. God has two outstretched arms,
One is strong enough to surround us with justice, and one is
gentle enough to embrace us with grace. On the one hand,
God is a God of justice who punished Israel for her wayward
deeds, and on the other hand, he is a forgiving father whose
heart was filled with unutterable joy when the prodigal re-
turned home.

I am thankful that we worship a God who is both tough-
minded and tenderhearted. If God were only toughminded,
he would be a cold, passionless despot sitting in some far-
off heaven “contemplating all,” as Tennyson puts it in “The
Palace of Art.” He would be Aristotle’s “unmoved mover,”
self-knowing, but not other-loving, But if God were only ten-
derhearted, he would be too soft and sentimental to function
when things go wrong and incapable of controlling what he
has made. He would be like H, G. Wells’s lovable God in God,
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the Invisible King, who is strongly desirous of making 2 good
world, but finds himself helpless before the surging powers of
evil. God is neither hardhearted nor softminded. He is tough-
minded enough to transcend the world; he is tenderhearted
enough to live in it. He does not leave us alone in out agonies
and struggles. He seeks us in dark places and suffers with
us and for us in our tragic prodigality.

At times we need to know that the Lord is a God of justice.
When slumbering giants of injustice emerge in the earth, we
need to know that there is 2 God of power who can cut them
down like the grass and leave them withering like the green
herb. When our most tireless efforts fail to stop the surging
sweep of oppression, we need to know that in this universeisa
God whose matchless strength is a fit contrast to the sordid
weakness of man, But there are also times when we need to
know that God possesses love and mercy. When we are stag-
gered by the chilly winds of adversity and battered by the
raging storms of disappointment and when through our folly
and sin we stray into some destructive far country and are
frustrated because of a strange feeling of homesickness, we
need to know that there is Someone who loves us, cares for us,
understands us, and will give us another chance. When days
grow dark and nights grow dreary, we can be thankful that our
God combines in his nature a creative synthesis of love and
justice which will lead us through life’s dark valleys and into
sunlit pathways of hope and fulfillment.
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CHAPTER FIVE
Loving your enemies

Ye have heard that it hath been said,
Thou shalt love thy neighbor, and hate
thine enemy. But I say unto you, Love
your enemies, bless them that curse you,
do good to them that hate you, and pray
for them which despitefully use you, and
persecute you; that ye may be children
of your Father which is in heaven.
Matthew 5:43-45

Probably no admonition of Jesus has been more difficult to
follow than the command to “love your enemies.” Some men
have sincerely felt that its actual practice is not possible. It is
easy, they say, to love those who love you, but how can one love
those who openly and insidiously seek to defeat you? Others,
like the philosopher Nietzsche, contend that Jesus’ exhortation
to love one’s enemies is testimony to the fact that the Christian
ethic is designed for the weak and cowardly, and not for the
strong and courageous. Jesus, they say, was an impractical
idealist.

In spite of these insistent questions and persistent objec-
tions, this command of Jesus challenges us with new urgency.
Upheaval after upheaval has reminded us that modern man is
traveling along a road called hate, in a journey that will bring
us to destruction and damnation. Far from being the pious
injunction of a Utopian dreamer, the command to love one’s
enemy is an absolute necessity for our survival. Love even for
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enemies is the key to the solution of the problems of our
world. Jesus is not an impractical idealist: he is the practical
realist.

I am certain that Jesus understood the difficulty inherent in
the act of loving one’s enemy. He never joined the ranks of
those who talk glibly about the easiness of the moral life. He
realized that every genuine expression of love grows out of a
consistent and total surrender to God. So when Jesus said
“Love your enemy,” he was not unmindful of its stringent qual-
ities. Yet he meant every word of it. Our responsibility as Chris-
tians 15 to discover the meaning of this command and seek
passionately to live it out in our daily lives.

I

Let us be practical and ask the question, How do we love our
enemies?

First, we must develop and maintain the capacity to forgive.
He who is devoid of the power to forgive is devoid of the power
to love. It is impossible even to begin the act of loving one’s
enemies without the prior acceptance of the necessity, over
and over again, of forgiving those who inflict evil and injury
upon us. It is also necessary to realize that the forgiving act
must always be initiated by the person who has been wronged,
the victim of some great hurt, the recipient of some tortuous
injustice, the absorber of some terrible act of oppression. The
wrongdoer may request forgiveness. He may come to himself,
and, like the prodigal son, move up some dusty road, his heart
palpitating with the desire for forgiveness. But only the injured
neighbor, the loving father back home, can really pour out the
warm waters of forgiveness.

Forgiveness does not mean ignoring what has been done or
putting a false label on an evil act. It means, rather, that the
evil act no longer remains as a barrier to the relationship.
Forgiveness is a catalyst creating the atmosphere necessary for
a fresh start and a new beginning. It is the lifting of a burden
or the cancelling of a debt. The words “I will forgive you, but
I'll never forget what you’ve done” never explain the real

Loving your enemies 51

nature of forgiveness. Certainly one can never forget, if that
means erasing it totally from his mind. But when we forgive,
we forget in the sense that the evil deed is no longer a mental
block impeding a new relationship. Likewise, we can never
say, “I will forgive you, but I won’t have anything further to do
with you.” Forgiveness means reconciliation, a coming to-
gether again. Without this, no man can love his enemies. The
degree to which we are able to forgive determines the degree to
which we are able to love our enemies.

Second, we must recognize that the evil deed of the enemy-
neighbor, the thing that hurts, never quite expresses all that he
is. An element of goodness may be found even in our worst
enemy. Each of us is something of a schizophrenic personality,
tragically divided against ourselves. A persistent civil war
rages within all of our lives. Something within us causes us to
lament with Ovid, the Latin poet, “I see and approve the better
things, but follow worse,” or to agree with Plato that human
personality is like a charioteer having two headstrong horses,
each wanting to go in a different direction, or to repeat with
the Apostle Paul, “The good that I would I do not: but the evil
which I would not, that I do.”

This simply means that there is some good in the worst of
us and some evil in the best of us. When we discover this, we
are less prone to hate our enemies. When we look beneath the
surface, beneath the impulsive evil deed, we see within our
enemy-neighbor a measure of goodness and know that the vi-
ciousness and evilness of his acts are not quite representative of
all that he is. We see him in a new light. We recognize that his
hate grows out of fear, pride, ignorance, prejudice, and mis-
understanding, but in spite of this, we know God’s image is
ineffably etched in his being. Then we love our enemies by
realizing that they are not totally bad and that they are not
beyond the reach of God’s redemptive love.

Third, we must not seek to defeat or humiliate the enemy
but to win his friendship and understanding. At times we are
able to humiliate our worst enemy. Inevitably, his weak mo-
ments come and we are able to thrust in his side the spear of
defeat. But this we must not do. Every word and deed must
contribute to an understanding with the enemy and release
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those vast reservoirs of goodwill which have been blocked by
impenetrable wails of hate.

_ The meaning of love is not to be confused with some sen
timental outpouring. Love is something much deeper than
emotional bosh. Perhaps the Greek language can clear our -
confusion at this point. In the Greek New Testament are three -
words for love. The word eros is a sort of aesthetic or romantic -
love. In the Platonic dialogues eros is a yearning of the soul for -
the realm of the divine. The second word is philia, a reciprocal
love and the intimate affection and friendship between friends
We iovge those whom we like, and we love because we are loved
Ihe third word is agape, understanding and creative, redemp-
tive gooc_lwill for all men. An overflowing love which seeks
nothing in return, agape is the love of God operating in the
human heart. At this level, we love men not because we like
them, nor because their ways appeal to us, nor even because
they possess some type of divine spark; we love every man
because God loves him. At this level, we love the person who
does an evil deed, although we hate the deed that he does.

Noyv we can see what Jesus meant when he said, “Love your
enemies.” We shopld be happy that he did not say, “Like
your enemies.” It is almost impossible to like some people.
‘ sze’_’ 1s a sentimental and affectionate word. How can we be
aﬁ”ectlonatq toward a person whose avowed aim is to crush
our very being and place innumerable stumbling blocks in our
path? How can we like a person who is threatening our chil-
dren and bombing our homes? That is impossible. But Jesus
recognized that Jove is greater than like. When Jesus bids us to
love our enemies, he is speaking neither of eros nor philia; he is
speaking of agape, understanding and creative, redemptive
goodwill for all men. Only by following this way and respond-

ing with th{s type of love are we able to be children of our
Father who is in heaven.

II

Let us move now from the practical how to the theoretical why:
Why should we love our enemies? The first reason is fairly
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obvious. Returning hate for hate multiplies hate, adding deeper
darkness to a night already devoid of stars. Darkness cannot
drive out darkness; only light can do that. Hate cannot drive
out hate; only love can do that. Hate multiplies hate, violence
multiplies violence, and toughness multiplies toughness in a
descending spiral of destruction. So when Jesus says “Love
your enemies,” he is setting forth a profound and ultimately
inescapable admonition. Have we not come to such an impasse
in the modern world that we must love our enemies—or else?
The chain reaction of evil—hate begetting hate, wars produc-
ing more wars—must be broken, or we shall be plunged into
the dark abyss of annihilation.

Another reason why we must love our enemies is that hate
scars the soul and distorts the personality. Mindful that hate is
an evil and dangerous force, we too often think of what it does
to the person hated. This is understandable, for hate brings
irreparable damage to its victims. We have seen its ugly conse-
quences in the ignominious deaths brought to six million Jews
by a hate-obsessed madman named Hitler, in the unspeakable
violence inflicted upon Negroes by bloodthirsty mobs, in the
dark horrors of war, and in the terrible indignities and injus-
tices perpetrated against millions of God’s children by uncon-
scionable oppressors.

But there is another side which we must never overlook.
Hate is just as injurious to the person who hates. Like an un-
checked cancer, hate corrodes the personality and eats away its
vital unity. Hate destroys a man’s sense of values and his objec-
tivity. It causes him to describe the beautiful as ugly and the
ugly as beautiful, and to confuse the true with the false and
the false with the true.

Dr. E. Franklin Frazier, in an interesting essay entitled
“The Pathology of Race Prejudice,” included several examples
of white persons who were normal, amiable, and congenial in
their day-to-day relationships with other white persons but
when they were challenged to think of Negroes as equals or
even to discuss the question of racial injustice, they reacted
with unbelievable irrationality and an abnormal unbalance.
This happens when hate lingers in our minds. Psychiatrists
report that many of the strange things that happen in the
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subconscious, many of our inner conflicts, are rooted in hate.
They say, “Love or perish.” Modern psychology recognizes
what Jesus taught centuries ago: hate divides the personality
and love in an amazing and inexorable way unites it.

A third reason why we should love our enemies is that love is
the only force capable of transforming an enemy into a friend.
We never get rid of an enemy by meeting hate with hate; we get
rid of an enemy by getting rid of enmity. By its very nature,
hate destroys and tears down; by its very nature, love creates
and builds up. Love transforms with redemptive power.

Lincoln tried love and left for all history a magnificent
drama of reconciliation. When he was campaigning for the
presidency one of his arch-enemies was a man named Stan-
ton. For some reason Stanton hated Lincoln. He used every
ounce of his energy to degrade him in the eyes of the public.
So deep rooted was Stanton’s hate for Lincoln that he uttered
unkind words about his physical appearance, and sought to
embarrass him at every point with the bitterest diatribes. But
in spite of this Lincoln was elected President of the United
States. Then came the period when he had to select his cabi-
net which would consist of the persons who would be his most
intimate associates in implementing his program, He started
choosing men here and there for the various secretaryships.
The day finally came for Lincoln to select a man to fill the
all-important post of Secretary of War. Can you imagine
whom Lincoln chose to fill this post? None other than the man
named Stanton. There was an immediate uproar in the inner
circle when the news began to spread. Adviser after adviser
was heard saying, “Mr. President, you are making a mistake.
Do you know this man Stanton? Are you familiar with all of
the ugly things he said about you? He is your enemy. He will
seek to sgbotage your program. Have you thought this through,
Mr. President?” Mr. Lincoln’s answer was terse and to the
point: “Yes, | know Mr. Stanton. I am aware of all the terrible
things he has said about me. But after looking over the nation,
I find he is the best man for the job.” So Stanton became
Abraham Lincoln’s Secretary of War and rendered an invalu-
able service to his nation and his President. Not many years
later Lincoln was assassinated. Many laudable things were said
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about him. Even today millions of people still adore him as
the greatest of all Americans. H. G. Wells selected him as one
of the six great men of history. But of all the great statements
made about Abraham Lincoln, the words of Stanton remain
among the greatest. Standing near the dead body of the man
he once hated, Stanton referred to him as one of the greatest
men that ever lived and said “he now belongs to the ages.” If
Lincoln had hated Stanton both men would have gone to their
graves as bitter enemies. But through the power of love Lin-
coln transformed an enemy into a friend. It was this same
attitude that made it possible for Lincoln to speak a kind
word about the South during the Civil War when feeling was
most bitter. Asked by a shocked bystander how he could do
this, Lincoln said, “Madam, do I not destroy my enemies
when I make them my friends?” This is the power of redemp-
tive love.

We must hasten to say that these are not the ultimate rea-
sons why we should love our enemies. An even more basic
reason why we are commanded to love is expressed explicitly
in Jesus’ words, “Love your enemies . . . that ye may be chil-
dren of your Father which is in heaven.” We are called to this
difficult task in order to realize a unique relationship with
God. We are potential sons of God. Through love that poten-
tiality becomes actuality. We must love our enemies, because
only by loving them can we know God and experience the
beauty of his holiness.

The relevance of what I have said to the crisis in race rela-
tions should be readily apparent. There will be no permanent
solution to the race problem until oppressed men develop the
capacity to love their enemies. The darkness of racial injustice
will be dispelied only by the light of forgiving love. For more
than three centuries American Negroes have been battered by
the iron rod of oppression, frustrated by day and bewildered
by night by unbearable injustice, and burdened with the ugly
weight of discrimination. Forced to live with these shameful
conditions, we are tempted to become bitter and to retaliate
with a corresponding hate. But if this happens, the new order
we seek will be little more than a duplicate of the old order.
We must in strength and humility meet hate with love.
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Of course, this is not practical. Life is a matter of getting
even, of hitting back, of dog eat dog. Am I saying that Jesus
commands us to love those who hurt and oppress us? Do I
sound like most preachers—idealistic and impractical? Maybe
in some distant Utopia, you say, that idea will work, but not in
the hard, cold world in which we live.

My friends, we have followed the so-called practical way for
too long a time now, and it has led inexorably to deeper confu-
sion and chaos. Time is cluttered with the wreckage of com-
munities which surrendered to hatred and violence. For the
salvation of our nation and the salvation of mankind, we must
follow another way. This does not mean that we abandon our
righteous efforts. With every ounce of our energy we must
continue to rid this nation of the incubus of segregation. But
we shall not in the process relinquish our privilege and our
obligation to love. While abhorring segregation, we shall love
the segregationist. This is the only way to create the beloved
community.

To our most bitter opponents we say: “We shall match your
capacity to inflict suffering by our capacity to endure suffer-
ing. We shall meet your physical force with soul force. Do to
us what you will, and we shall continue to love you. We cannot
in all good conscience obey your unjust laws, because non-
cooperation with evil is as much a moral obligation as is coop-
eration with good. Throw us in jail, and we shall still love you.
Send your hooded perpetrators of violence into our commu-
nity at the midnight hour and beat us and leave us half dead,
and we shall still love you. But be ye assured that we will wear
you down by our capacity to suffer. One day we shall win
freedom, but not only for ourselves. We shall so appeal to your
heart and conscience that we shall win you in the process, and
our victory will be a double victory.”

Love is the most durable power in the world. This creative
force, so beautifully exemplified in the life of our Christ, is
the most potent instrument available in mankind’s quest for
peace and security. Napoleon Bonaparte, the great military
genius, looking back over his years of conquest, is reported to
have said: “Alexander, Caesar, Charlemagne and I have built
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great empires. But upon what did they depend? They de-
pended on force. But centuries ago Jesus started an empire
that was built on love, and even to this day millions will die
for him.” Who can doubt the veracity of these words? The
great military leaders of the past have gone, and their empires
have crumbled and burned to ashes. But the empire of Jesus,
built solidly and majestically on the foundation of love, is
still growing. It started with a small group of dedicated men,
who, through the inspiration of their Lord, were able to shake
the hinges from the gates of the Roman Empire, and carry the
gospel into all the world. Today the vast earthly kingdom of
Christ numbers more than 900,000,000 and covers every land
and tribe. Today we hear again the promise of victory:

Jesus shall reign where’er the sun

Does his successive journeys run;

His kingdom stretch from shore to shore,

Till moon shall wax and wane no more.
Another choir joyously responds:

In Christ there is no East or West,
In Him no South or North,
But one great Fellowship of Love
Throughout the whole wide earth.

Jesus is eternally right, History is replete with the bleached
bones of nations that refused to listen to him. May we in the
twentieth century hear and follow his words—before it is too
late. May we solemnly realize that we shall never be true sons
of our heavenly Father until we love our enemies and pray for
those who persecute us.
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CHAPTER FOURTEEN
Paul’s letter to American Christians

I would like to share with you an imaginary letter from
the pen of the Apostle Paul. The postmark reveals that it
comes from the port city of Troas. On opening the letter
discovered that it was written in Greek rather than in
English. After working assiduously with the translation
for several weeks, I think I have now deciphered ils true
meaning. If the content of this epistle sounds strangely
Kingian instead of Paulinian, attribute it to my lack of
complete objectivity rather than Paul’s lack of clarity.
Here is the letter as it stands before me.

Paul, called to be an apostle of Jesus Christ by the will of God,
to you who are in America, grace be unto you, and peace, from
God our Father, through our Lord and Savior, Jesus Christ.
For many years I have longed to see you. I have heard so
much about you and of what you are doing. News has come to
me regarding the fascinating and astounding advances that
you have made in the scientific realm. I have learned of your
dashing subways and flashing airplanes. Through your scien-
tific genius you have dwarfed distance and placed time in
chains. You have made it possible to eat breakfast in Paris,
France, and lunch in New York City. I have also heard of your
skyscraper buildings with their prodigious towers rising heav-
enward. 1 am told of your great medical advances and th
curing of many dread plagues and diseases, thereby prolon,
ing your lives and offering greater security and physical wel
being. All of that is marvelous. You can do so many
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your day that I could not do in the Greco-Roman world of my
day. You travel distances in a single day that in my generation
required three months. That is wonderful, What tremendous
strides in the areas of scientific and technological develop-
ment you have made!

But, America, I wonder whether your moral and spiritual
progress has been commensurate with your scientific progress.
It appears to me that your moral progress lags behind your
scientific progress, your mentality outdistances your morality,
and your civilization outshines your culture. How much of
your modern life can be summarized in the words of your poet
Thoreau: “Improved means to an unimproved end.” Through
your scientific genius you have made of the world a neighbor-
hood, but you have failed to employ your moral and spiritual
genius to make of it a brotherhood. So, America, the atomic
bomb you have to fear today is not merely that deadly weapon
which can be dropped from an airplane on the heads of mil-
lions of people, but that atomic bomb which lies in the hearts
of men, capable of exploding into the most staggering hate and
the most devastating selfishness. Therefore I would urge you to
keep your moral advances abreast of your scientific advances.

I find it necessary to remind you of the responsibility laid
upon you to represent the ethical principles of Christianity
amid a time that popularly disregards them. That was a task
laid on me. I understand that there are many Christians in
America who give their ultimate allegiance to man-made sys-
tems and customs. They are afraid to be different. Their great
concern is to be accepted socially. They live by some such
principle as this: “Everybody is doing it, so it must be all
right.” For so many of you morality merely reflects group
consensus. In your modern sociological lingo, the mores are
accepted as the right ways. You have unconsciously come to
believe that what is right is determined by Gallup polls.

American Christians, I must say to you what I wrote to the
Roman Christians years ago: “Be not conformed to this world:
but be ye transformed by the renewing of your mind.” You
have a duel citizenry. You live both in time and eternity. Your
highest loyalty is to God, and not to the mores or the folk-
ways, the state or the nation, or any man-made institution, If
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any earthly institution or custom conflicts with God’s will, it
is your Christian duty to oppose it. You must never allow the
transitory, evanescent demands of man-made institutions to
take precedence over the eternal demands of the Almighty
God. In a time when men are surrendering the high values of
the faith you must cling to them, and despite the pressure of an
alien generation preserve them for children yet unborn. You
must be willing to challenge unjust mores, to champion un-
popular causes, and to buck the status quo. You are called to
be the salt of the earth. You are to be the light of the world. You
are to be that vitally active leaven in the lump of the nation.

I understand that you have an economic system in America
known as capitalism, through which you have accomplished
wonders. You have become the richest nation in the world, and
you have built the greatest system of production that history
has ever known. All of this is marvelous. But, Americans, there
is the danger that you will misuse your capitalism. I still con-
tend that the love of money is the root of much evil and may
cause a man to become a gross materialist. I am afraid that
many among you are more concerned in making money than
in accumulating spiritual treasures.

The misuse of capitalism may also lead to tragic exploita-
tion. This has so often happened in your nation. I am told
that one tenth of 1 percent of the population controls more
than 40 percent of the wealth. America, how often have you
taken necessities from the masses and given luxuries to the
classes. If you are to be a truly Christian nation, you must
solve this problem, You cannot solve it by turning to Commu-
nism, for Communism is based on an ethical relativism, a
metaphysical materialism, a crippling totalitarianism, and
a withdrawal of basic freedom that no Christian can accept.
But you can work within the framework of democracy to
bring about a better distribution of wealth. You must use your
powerful economic resources to eliminate poverty from the
earth. God never intended one people to live in superfluous
and inordinate wealth, while others know only deadening
poverty. God wants all of his children to have the basic neces-
sities of life, and he has left in this universe “enough and to
spare” for that purpose.
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I would that I might be with you in person, so that I could
say to you face to face what [ am forced to put down in writing.
Oh, how [ long to share your fellowship!

Let me say something about the church. Americans, I must
remind you, as I have told so many others, that the church is
the Body of Christ. When the church is true to its nature, it
knows neither division nor disunity, I am told that within
American Protestantism there are more than two hundred and
fifty denominations. The tragedy is not merely that you have
such a multiplicity of denominations, but that many groups
claim to possess absolute truth. Such narrow sectarianism de-
stroys the unity of the Body of Christ. God is neither Baptist,
Methodist, Presbyterian, nor Episcopalian. God transcends
our denominations. If you are to be true witnesses for Christ,
you must come to know this, America.

I am happy to hear that there is a growing concern for
church unity and ecumenicity in America. I have word that
you have organized a National Council of Churches and
that most of your major denominations are affiliated with the
World Council of Churches. All of this is marvelous. Continue
to follow this creative path. Keep these church councils alive
and continue to give them your unstinted support. I have the
encouraging news that there has been some recent dialogue
between Roman Catholics and Protestants. I am told that sev-
eral Protestant churchmen from your nation accepted Pope
John’s invitation to be observers at a recent ecumenical coun-
cil in Rome. This is both a significant and healthy sign. I hope
it is the beginning of a development that will bring all Chris-
tians closer and closer together,

Another thing that disturbs me about the American church
is that you have a white church and a Negro church. How can
segregation exist in the true Body of Christ? I am told that
there is more integration within the entertaining world and
other secular agencies than there is in the Christian church.
How appalling this is!

I understand that there are Christians among you who try to
find biblical bases to justify segregation and argue that the
Negro is inferior by nature. Oh, my friends, this is blasphemy
and against everything that the Christian religion stands for.
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I must repeat what I have said to many Christians before, that
in Christ “there is neither Jew nor Greek, there is neither bond
nor free, there is neither male nor female: for ye are all one in
Christ Jesus.” Moreover, I must reiterate the words I uttered
on Mars Hill: “God that made the world and all things
therein . . . hath made of one blood all nations of men for to
dwell on all the face of the earth.”

So, Americans, I must urge you to be rid of every aspect of
segregation. Segregation is a blatant denial of the unity which
we have in Christ. It substitutes an “I-it” relationship for the
“J-thou” relationship, and relegates persons to the status of
things. It scars the soul and degrades the personality. It inflicts
the segregated with a false sense of inferiority, while confirm-
ing the segregator in a false estimate of his own superiority.
It destroys community and makes brotherhood impossible.
The underlying philosophy of Christianity is diametrically op-
posed to the underlying philosophy of racial segregation.

I praise your Supreme Court for rendering a historic deseg-
regation decision and also persons of goodwill who have ac-
cepted this as a great moral victory, but I understand that some
brothers have risen up in open defiance and that their leg-
islative halls ring loud with such words as “nullification” and
“interposition.” Because these brothers have lost the true
meaning of democracy and Christianity, I urge each of you to
plead patiently with them, With understanding and goodwill,
you are obligated to seek to change their attitudes. Let them
know that in standing against integration, they are not only
opposing the noble precepts of your democracy, but also the
eternal edicts of God himself.

I hope the churches of America will play a significant role
in conquering segregation. It has always been the responsibil-
ity of the church to broaden horizons and challenge the status
quo. The church must move out into the arena of social ac-
tion. First, you must see that the church removes the yoke of
segregation from its own body. Then you must seek to make
the church increasingly active in social action outside its
doors. It must seek to keep channels of communication open
between the races. It must take an active stand against the
injustices which Negroes confront in housing, education,




142  Strength to Love

police protection, and in city and state courts. It must exert its
influence in the area of economic justice. As guardian of the
moral and spiritual life of the community the church cannot
look with indifference upon these glaring evils. If you as
Christians will accept the challenge with devotion and valor,
you will lead the misguided men of your nation from the
darkness of falsehood and fear to the light of truth and love.

May I say just a word to those of you who are the victims of
the evil system of segregation. You must continue to work
passionately and vigorously for your God-given and constitu-
tional rights. It would be both cowardly and immoral for you
patiently to accept injustice. You cannot in good conscience
sell your birthright of freedom for a mess of segregated pot-
tage. But as you continue your righteous protest always be sure
that you struggle with Christian methods and Christian
weapons. Be sure that the means you employ are as pure as the
end you seek. Never succumb to the temptation of becoming
bitter. As you press on for justice, be sure to move with dignity
and discipline, using love as your chief weapon. Let no man
pull you so low that you hate him. Always avoid violence. If
you sow the seeds of violence in your struggle, unborn genera-
tions will reap the whirlwind of social disintegration.

In your struggle for justice, let your oppressor know that you
have neither a desire to defeat him nor a desire to get even with
him for injustices that he has heaped upon you. Let him know
that the festering sore of segregation debilitates the white man
as well as the Negro. By having this attitude, you will keep your
struggle on high Christian levels.

Many persons realize the urgency of eradicating the evil of
segregation. Many Negroes will devote their lives to the cause
of freedom, and many white persons of goodwill and strong
moral sensitivity will dare to speak for justice. Honesty im-
pels me to admit that such a stand requires a willingness to
suffer and sacrifice. Do not despair if you are condemned and
persecuted for righteousness’ sake. When you testify for truth
and justice, you are liable to scorn. Often you will be called
an impractical idealist or a dangerous radical. You may even
be called a Communist merely because you believe in the
brotherhood of man. Sometimes you may be put in jail, If
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such is the case, you must honorably grace the jail with your
presence. It may mean losing a job or social standing with
your particular group. Even if physical death is the price that
some must pay to free their children from psychological
death, then nothing could be more Christian. Do not worry
about persecution, American Christians; you must accept this
when you stand up for a great principle. I speak with some
authority, for my life was a continual round of persecutions.
After my conversion I was rejected by the disciples at
Jerusalem. Later I was tried for heresy at Jerusalem. I was
jailed at Philippi, beaten at Thessalonica, mobbed at Ephesus,
and depressed at Athens. I came away from each of these
experiences more persuaded than ever that “neither death,
nor life, nor angels, nor principalities . . . nor things pres-
ent, nor things to come . . . shall . . . separate us from the
love of God, which is in Christ Jesus our Lord.” The end of
life is not to be happy nor to achieve pleasure and avoid pain,
but to do the will of God, come what may. I have nothing but
praise for those of you who have already stood unflinchingly
before threats and intimidation, inconvenience and unpopu-
larity, arrest and physical violence, to declare the doctrine of
the Fatherhood of God and the brotherhood of man. For such
noble servants of God there is the consolation of the words of
Jesus: “Blessed are ye, when men shall revile you, and perse-
cute you, and shall say all manner of evil against you falsely,
for my sake. Rejoice, and be exceeding glad: for great is your
reward in heaven: for so persecuted they the prophets which
were before you.”

I must bring my writing to a close. Silas is waiting to deliver
this letter, and I must take leave for Macedonia, from which an
urgent plea has come requesting help. But before leaving, I
must say to you, as I said to the Church of Corinth, that love is
the most durable power in the world. Throughout the centuries
men have sought to discover the highest good. This has been
the chief quest of ethical philosophy. This was one of the big
questions of Greek philosophy. The Epicureans and the Stoics
sought to answer it; Plato and Aristotle sought to answer it.
What is the summum bonum of life? I think 1 have found the
answer, America. 1 have discovered that the highest good is
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love. This principle is at the center of the cosmos. It is the great
unifying force of life. God is love. He who loves has discovered
the clue to the meaning of ultimate reality; he who hates stands
in immediate candidacy for nonbeing.

American Christians, you may master the intricacies of the
English language and you may possess the eloquence of articu-
late speech; but even though you speak with the tongues of
men and of angels, and have not love, you are like sounding
brass or a tinkling cymbal.

You may have the gift of scientific prediction and under-
stand the behavior of molecules, you may break into the store-
house of nature and bring forth many new insights, you may
ascend to the heights of academic achievement, so that you
have all knowledge, and you may boast of your great institu-
tions of learning and the boundless extent of your degrees; but,
devoid of love, all of these mean absolutely nothing,

But even more, Americans, you may give your goods to feed
the poor, you may bestow great gifts to charity, and you may
tower high in philanthropy, but if you have not love, your
charity means nothing. You may even give your body to be
burned, and die the death of a martyr, and your spilled blood
may be a symbol of honor for generations yet unborn, and
thousands may praise you as one of history’s supreme heroes;
but even so, if you have not love, your blood is spilled in vain,
You must come to see that a man may be self-centered in his
self-denial and self-righteous in his self-sacrifice. His generos-
ity may feed his ego and his piety his pride. Without love,
benevolence becomes egotism and martyrdom becomes spiri-
tual pride,

The greatest of all virtues is love. Here we find the true
meaning of the Christian faith and of the cross. Calvary is a
telescope through which we look into the long vista of eternity
and see the love of God breaking into time, Out of the huge-
ness of his generosity God allowed his only-begotten Son to die
that we may live. By uniting yourselves with Christ and your
brothers through love you will be able to matriculate in the
university of eternal life. In a world depending on force, coer-
cive tyranny, and bloody violence, you are challenged to follow
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‘the way of love. You will then discover that unarmed love is

the most powerful force in all the world.

I must say good-bye. Extend my warmest greeting to all the
saints in the household of Christ. Be of good comfort; be of one
mind; and live in peace.

It is improbable that I will see you in America, but I will
meet you in God’s eternity. And now unto him who is able to
keep us from falling, and lift us from the dark valley of despair
to the bright mountain of hope, from the midnight of despera-
tion to the daybreak of joy, to him be power and authority, for
ever and ever. Amen.




